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MUGHAL EMPIRE CAPATILISTIC EMPIRE

SOCIO-POLITICAL AGENDA
Based on Pierre Charbonnier‘s ‚Autonomie et abondance‘

The collective relationship with nature has always been at the heart of the political and historical construction of societies, 
especially those who define themselves as ‘modern’. The history of science and technology have guided the reflection on 
the arrangements between humans and non-humans for the last few decades, since we slowly and conflictingly have been 
constructing a techno-scientific society, finally capable of influencing the very shape of Earth and the global climate. At 
the same time, we are unable to control those operations and to direct them in a direction that corresponds to our sense of 
justice, a sense that resists blind extraction and accumulation. 

In this paradox we have on one side a history of modernity as a technical, material based phenomenon, a complex arran-
gement with non-humans, and on the other side a history of modernity, as a pure institutional construction, dominated 
by values intended to organize the coexistence of the only true political subjects that are men. According to F. Charbonnier, 
the problems originate at the intersection of these two stories, due to mutual ignorance. 

The two guiding ideals of modernity, representing the the techno-scientific and the socio-political sides of the history, are 
abundance and autonomy.

Autonomy was first based on the perspective of material prosperity. Abundance has thus fed and supported the project of 
legal emancipation. It has led from a constant lack and pressure of needs to a release of this pressure and the access to 
a certain prosperity, which thereby promised access to happiness an dignity. Abundance introduced a new temporality. 
Human history and geology have come together. But the Anthropocene cannot be understood as a definitive elimination of 
dependencies that link us to the physical world: There is no such thing as free energy, there is no ecological levy without the 
need to return organic elements to the earth. The wealth produced is in the end only temporarily out of the global ecologi-
cal cycles, the ones who made this current abundance possible.

By comparing the Mughal Empire, which had one of the most florishing art cultures in history, and the current capitalistic 
empire, we want to better understand the formation and dissolution of such a system, to seek a new ideal.

A few semesters ago the studio Caruso tentatively made moves towards modernism. The evident failure of architecture to 
address the imbalance of contemporary life provided the motivation to look again at the more ideological and programmatic 
promises of modernism, particularly the second wave of the 60s and 70s, whose discourses were broadened to encompass 
themes of gender, the legacies of empire and the growing imbalances in our environment. The consumer driven economy 
and its insatiable consumption of precious resources is not sustainable, and the desires it claims to fill can never be satis-
fied. We need to shift our attention to things that give us purpose and happiness. What should we be doing, and how can 
we have fulfilling lives?

To find a new plan of living, we are first looking at forms of living in different cultures, in our case the indish Mughal Cul-
ture with its florishing art period, to gain new perspectives on how to transform and develop our eurocentric economic, 
social and political ways of living. Mughal art,mainly treatening the stories of the ‚raga‘, was lived in all different typs of art, 
but it started with music, long before paintings, poetrys, sculptures and dance were joining the repetoire of transfering the 
‚ragaideals‘ to the people of its culture.

With the introduction of paper in the 13th century, those Ragas were translated into a visual form of art: into miniature pain-
tings, also know by the name: Ragamala. Ragamala is composed of the word mala, which means Garland and Ragas, which 
are Indian musical modes. In these paintings each raga, connected to different talas (rythms), personifies an atmosphere, a 
color, a mood, a season and the time of the day. There are six main ragas in the Indian culture. Additionally, to each raga, 
there are the ragas wifes, sons and daughters, which all describe variations of the main raga.

The Ragamalas precisely describe, which tools we need to reach a balanced and happy way of living. We aim to analyze, 
if, by implanting those tool in our culture, we could change the present system to one, that includes more individual happi-
ness. A system where the human being is in the center again. The human being is not just a tool to feed the system anymore. 
He would be the one to be served by the system.

What brought the end to the mughal empire and could as well bring our social consturction to fall. The lack of the modern will 
to incorporate and correct developments. To avoid a total collaps of the system, we have to go a step back, to the core 
elements of its development. 

A certain level of abundance is necessary to free yourself from actions based on survival and to orientate towards self-fullfill-
ment. Yet our main focus should be directed towards non-productive labour, which is not linked to capitalistc accumulation, 
but to the accumulation of life-quality for ourselfs. 

Based on the theories of Charbonnier, Mill, Marx and Lefebvre, we have to turn towards nature, which enables the re-orien-
tation of our impulses to a non-rival occupation nourishing our spirit. The re-orientation toward nature helps to recognise the 
right amount of abundance. At the same time we should use the advantage of technology to form our buildings to an en-
vironment covering the basic needs of humanity. This ideal is inspired by the Ragamalas, which depict the climax of the 
mughal empire. The human being is situated in the ‚lived space‘, if we use Lefebvre definition of a most desirable surroun-
ding, where they live the fullfilled live, instead of  being controlled by an abstract productive force. This sphere is supported 
by clearly defined atmospheres. However it was only accessible to the highest class. 

To aply this ideal  on our society, we would have to nobilitize all kind of un-productive work which is done by the individual 
and by its own interests only.This doesn‘t mean, that it excludes capitalistic productive work, but as Charbonnier writes, we 
should be able to resist blind extraction and accumulation. 

Hypothesis: 

By bringing the ‚garden eden‘ of the ragamalas, supported by the western socialist theories, into 
our capitalistic world, we might achieve an enoblement of un-productive labor in the form of a ‚ca-
pitalistic Palace‘.

The Garden is everything that the building isn‘t. Unproductive labour is celebrated by architecture & spacial organisation 
through capitalistic inefficiency, yet efficent for the human iteself.

“Does all activity really have to be contained within an arena of production and economics?” - Pierre Huyghe

Huyghe’s philosophy is that time is a deformable medium that can be manipulated and liberated from circuits of production 
and exchange. Huyghe’s aim is to conceptualize an autonomous social time liberated, or freed from instrumentalized notions 
of time in relation to capitalism. Huyghe formed a collective with the name of „L‘Association des Temps Libérés“ with this 
goal: “to develop unproductive time, to reflect on free time and the development of a society without work.”

Work for them has a different meaning. It is comparable with the Marxists theory of unproductive work, but it differentiate what 
the outcome is: “The Association is a way of creating an activity that is not meant to be profitable, or turn into a product.” 
“Freed” time is first staged by creating an association where the legal discourse frames a space that designates meetings 
and projects as non-work activities. The art pieces therefore had the potential to represent forms of non-work and explore 
social relations that re-imagine a community not defined by paid labor. For Huyghe, this autonomous freed/liberated time 
would catalyze social encounters no longer regulated by the rhythm of the work cycle and contest the notion of an “experien-
ce as product” within post-industrial societies. Huyghe’s defines freed time as “a time of reflection and self-construction”. 
To function as negative interruptions of capitalist instrumentality from within its very conditions.Referencing French philoso-
pher Michel de Certeau, Huyghe praises this “community at work” for demonstrating creative appropriation and remaining 
in a constant state of production. Illustrate Huyghe‘s desire for a perpetual “open present” and self-directed production.

As social space is initially unplanned and constituted by interactions within the timeframe of open scenarios. This 
also avoids ideological closure, where a perpetual “open present” is literalized in the fabric of the unfinished house, what 
Huyghe calls the “architecture of the incomplete.” The Association‘s notion of “unproductive time” proposes an alternative to 
previous artistic efforts to mobilize non-work and rethink the concept of laziness.

From the oeuvres and texts of Huyghes it is clear that there is room for the unfinished as the basis for newer, better things. 
Huyghes often used the garden in his works of art as a backdrop through which man can become creative and create so-
mething. Creating always means time for reflection and time for self-rebuilding. The point is also that the individual can come 
up with better solutions by working in a group. The social space is unplanned and gets its significance from the social inter-
actions. This prevents idiological bottlenecks. Like Marx, Huyghes argues that the product is not the most important factor, 
but the constant state of production.

 
„The Anthropocene marks severe discontinuities; what comes after will not be like what came before. I think our job is to make 
the Anthropocene as short/thin as possible and to cultivate with each other in every way imaginable epochs to come that can 
replenish refuge.“  - Donna Haraway 

The Anthropocene, the age marked by destructive individualism, must come to an end in favour of a friendlier era of co-
existence, the Chthulucene. The main point is to create a new habitat through relationships where man can reinvent himself 
to generate a new function of living together in times of existential climate catastrophes and species extinction. It should 
happen in harmony with nature. The new age is to be the „Chnutulucene“ where man is no longer the centre of attention but 
all species.

THE BEGINNING

The Mughal empire had been founded in the 16th cen-
tury by Babur, a warrior chief from what today is Uzbe-
kistan.

The Mughal imperial structure, however, is dated at 
around 1600, during the rule of Babur‘s grandson, Ak-
bar.It became by far the greatest empire on earth. This 
imperial structure lasted until 1720, until shortly after 
the death of the last major emperor, Aurangzeb, during 
whose reign the empire also achieved its maximum geo-
graphical extent. 

PERIOD OF PROSPERITY

“All religions are either equally true or equally illusory”
-Akbar

Although the Mughal empire was created and sustained 
by military force, it didn‘t suppress the cultures and peo-
ples. New administrative practices, and diverse ruling 
elites, had been leading to a more efficient, centrali-
sed, and standardized rule. 

The base of the empire‘s collective wealth was agri-
cultural taxes, instituted by Akbar.These taxes, which 
amounted over half the output of a peasant cultivator, 
caused peasants and artisans to enter larger markets.

The relative peace maintained by the empire during 
much of the 17th century was a factor in India‘s econo-
mic expansion. European presence in the Indian Oce-
an, and its increasing demand for Indian raw and finis-
hed products, created still greater wealth in the Mughal 
courts.There was more consumption among the Mughal 
elite, resulting in greater patronage of painting, lite-
rary forms, textiles, and architecture.

 

Mughal India was the world leader in manufacturing, 
producing about 25% of the world‘s industrial output. 
India‘s GDP was having a faster growth rate during the 
Mughal era than in the 1,500 years prior to the Mughal 
era. Mughal India‘s economy has been described as a 
form of proto-industrialization, like that of 18th-century 
Western Europe prior to the Industrial Revolution. Living 
standards in 18th-century were even higher than in Bri-
tain.

DECLINE

There are different theories:

The psychological interpretations emphasise depra-
vity in high places, excessive luxury, and increasing-
ly narrow views that left the rulers unprepared for an 
external challenge. 

A Marxist school in India emphasises excessive ex-
ploitation of the peasantry by the rich, which strip-
ped away the will and the means to support the re-
gime. 

An other scholars argue that the very prosperity of the 
Empire inspired the provinces to achieve a high de-
gree of independence, thus weakening the imperial 
court.

After the decline the Indian economy went through dein-
dustrialization in the latter half of the 18th century. The 
decline of the Mughal Empire led to a decline in agricul-
tural productivity, which drove up food prices, then no-
minal wages, and then textile prices, which led to India 
losing a share of the world textile market to Britain even 
before it had superior factory technology.

THE BEGINNING

The ideal of autonomy is a legacy of the Enlightenment: 
eliminating the old hierarchies of rank and status. Taken 
up and generalized under the banner of human rights
.
Autonomy was first based on the perspective of material 
prosperity and therefore is directly connected to the in-
dustrial revolution. They pushed society towards  a pro-
sperous time which was later called ‚modern era‘.

PERIOD OF PROSPERITY

The first wave of democratization of capitalism occured 
in the 19th century with the emergence of the middle 
class, stable rights for employees, new type of practice 
of consumption (commodity = affinity between political 
emancipation and economic growth). This development 
meant a great success for the utilitarian thought: Libera-
lism has made a ‘double blow’ in enriching and libera-
ting an individual who is essentially driven by hedonistic 
motivations.

The second wave of democratization of capitalism hap-
pened after WWII, in the ‚Golden Age of Capitalism‘. 
Yet the conditions under which the accumulation occur-
red introduced the massive ecological, military and le-
gal asymmetries between Europe and its margins.

According to Hard & Negri we arrived at a state of eter-
nal present, wich is called ‚Empire‘. It describes the ten-
dency of capitalism to expand without limits, it describes 
a trend, so to say the continuation of what was called 
„late capitalism“ in the 1980s, and since the late 1990s 
has been described by the word „globalisation“. 

In two to three hundred years we passed from the Mal-
thusian crisis to abundance and through it to the current 
exhaustion of economic growth and the accumulation of 
ecological threats.

DECLINE

By now, the limits of abundance and accumalation of 
wealth should be clear for everyone. We have not yet ar-
rived at the point of decline, but we live on a overheated 
planet of inequalities, under a thick cloud of pollution. 
We have to reorientate towards a equal and sustainable 
form of capitalism. Otherwise, our achievements could 
vanish as fast as the ones of the mughal empire.

Existing philosophical visions for the future:

John Stuart Mill: Having reached the ‘stationary state’, 
humans have to re-orientate their original economic im-
pulses and convert them into a spirit of leisure. We will 
have to relearn to make a non-productive use of our ac-
quisitive instincts and cultivate a spirit of leisure, non-ri-
val occupations, fully inclusive.

Max Weber: Without accumulation, it’s impossible to 
maintain continuous and sustainable wealth. Therefore, 
it requires acceptance of work, discipline and control of
our desires and expenses. He pleads that not by eman-
cipation, but by penetration of the economy into a whole 
new sphere of our existence, we can solve the issue.

Karl Marx: Abundance is a political phenomenon. The 
accumulation of wealth is only possible if there’s a free 
market, and that the allocation of these riches to each 
other is itself defined by the market. The ‘gigantic collec-
tion of goods’, in which capitalism consists, is only the 
visible face of a process of differentiation within the soci-
al sphere, which divides men according to their access 
to ownership of the means of production. This political 
interpretation gives abundance an immediate hierarchi-
cal dimension.

Henry Lefebvre: Without revolutionizing everyday life, 
capitalism will continue to diminish the quality of ever-
yday life, and inhibit real self-fullfillment. Only through 
the development of the conditions of human life, rather 
than abstract control of productive forces, humans could 
reach a concrete utopian existence.

 Christian Cotting, Patrick Holzer Studio Caruso 28.10.2020

GSEducationalVersion

PLAN OF LIVING

We draw from this that man should again live in harmony with nature, as Charbonnet has already described, to bring the 
world back into balance. The focus is no longer on capitalist individualism but social and natural individualism. Based on our 
research from the last crits and the one recent one, we continued to develop and extend our hypotheses for a plan of living:

Hypothesis: 

We bring the ‚garden eden‘ of the Ragamalas into our capitalistic world, we achieve an enoble-
ment of un-productive labor in the form of a capaitalistic palace. We generate a new habitat which 
manifest itself as a vertically organised garden. An organic web of heterogeneous spaces leads 
to interaction which generats a coexistance between productive and unproductive work as well as 
a ‚sympoetic‘ existence of living and non-living entities. In such a typology, we can withdraw from 
any supervision and therefore from the arena of production and economics. The autonomy taken 
by the capitalistic dependecy is partly given back to the individuals, to pass from a destructive in-
dividualism to a friendlier era of coexistance. 

Programmatic proposal:
 
The program of our building is a garden. The building should fulfill all basic needs that one can work in the garden but still 
be free to express oneself. We want to move away from the office building structures of contemporary architecture towards 
a new spatial structure that makes the building more human again. The abstractness is replaced by atmospheres and the 
static free space is replaced by specific diverse rooms. Through the interaction that can be created in such a place, the 
human being evolves. Individual creativity and humanity are respected. The building is no longer a production machine, but 
becomes a humanistic garden in which rooms can be occupied daily. The ground floor will still function as a part of the city, 
which is drawn into the building, serving as an entry hall and meeting point. Throughout the garden there are several pavil-
ions, each with a certain atmosphere derived from the six main Ragas. The atmosphere radiates out over the pavilion, where 
the fruits of unproductive work can be experienced or directly applied.


